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CONSTRUCTIVE STUDIES IN THE LIFE OF CHRIST. 



By Ernest D. Burton and Shailer Mathews, 
The University of Chicago. 



PART Yl— {concluded). 

THIRD PERIOD OF THE GALILEAN MINISTRY. 

FROM THE WITHDRAWAL INTO NORTHERN GALILEE UNTIL THE FINAL 
DEPARTURE FOR JERUSALEM. 



CHAPTER XIX. 

TEACHINGS CONCERNING HUMILITY AND FORGIVENESS. 

§ 80. The shekel in the fish's mouth. 

Matt. 17 : 24-27. [Mark 9 : 33a.] 
§ 81. Discourse on humility and forgiveness. 

Matt., chap. 18. Mark 9 : 33-50. Luke 9 : 46-50. 

^ 195. Notes on §80, Matt. 17:24-27. — Vs. 24, "Capernaum" : see 
^98. "They that receive the half shekel": /. e., those who collected 
the tax of about 30 cents paid by every Jew above the age of twenty 
for the support of the temple. These collectors are not to be con- 
founded with the publicans ; the latter collected money for the govern- 
ment. "Came to Peter": who was evidently (vs. 25) not with Jesus. 
Vs. 25, " He saith, Yea": showing that Jesus had been in the habit of 
paying the tax. But Peter spoke without appreciating an important 
matter involved in his answer, viz., the relation of Jesus as the founder 
of the kingdom of God to Jewish institutions. This Jesus now makes 
clear (i) by the questions of vs. 25, and (2) by the concession of vs. 27. 
The point of the questions evidently is that, by reason of his unique 
relation to the kingdom of God, he and his immediate followers are 
by right free from paying the tax. Not the subjects of the kingdom, 
but the household of the king are free from taxes. Vs. 27, "Lest we 
cause them to stumble": /. <?., hinder the Jews from entering the king- 
dom by causing them to think of us as opposed to the temple service. 
Jesus here illustrates a fixed principle of all reforms, viz., the avoidance 
of actions which are not absolutely essential for the success of the reform, 
and which, because easily misunderstood, and so arousing prejudice, 
would make it more difficult for others to join in the good movement. 
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He thereby illustrates in himself the humility which in the next chapter 
he teaches his disciples. Though greater than the temple, he pays the 
temple tax, that he may not put a hindrance in the way of others 
accepting him. Why the tax was not paid for all the disciples is a 
matter of no moment. 

The coin in the fish's mouth is probably either an oriental expres- 
sion for the value of the fish caught, or a modification of words of 
Jesus which themselves had that meaning. That a coin was literally so 
found is not said, and such a miracle would be quite unlike the other 
miracles of Jesus. 

^ 196. Notes on §81, Mark 9*. 33-50. — Vss. 33-37. Luke states, 
what Mark implies, that the occasion of the words of Jesus was the 
selfish discussion among the Twelve as to who should be greatest, /. ^., 
have the most influential and honorable position in the kingdom which 
they believed Jesus would inaugurate. That they were ashamed of it 
appears in vs. 34, and that Jesus judged their spirit to have justified 
the most express correction appears in vs. 35. "If any man would be 
first": either a warning that he who (selfishly) desires the first place will 
find himself in reality at the bottom, or more probably an instruction 
that if one desires to be really first he can attain this only by 
becoming servant of all. Jesus was often obliged to correct selfish 
ambition in his immediate followers. See Matt. 20 : 26, 27 ; 23: 11; 
Mark 10 : 43, 44 ; Luke 22 126. Vs. 36, "took a little child": a type 
of all that is unaggressive and unimportant in society. Vs. 37, "in 
my name": The motive of one's act gives the importance to the per- 
son one receives. One does not need to be important to be the repre- 
sentative of a great man. The humblest child could serve as such a 
representative of both Jesus and God. Hence there was no need of 
the disciples' struggling after preeminence, for their greatness would 
never lie in the honors and leadership they wanted, but in the fact that 
they would be received as the representatives of Jesus and God, and 
this honor the smallest child could share with them. 

Vss. 38-41 are of the nature of a parenthesis containing an inci- 
dent suggested by the teaching as to representing Jesus and God. 
"Master, we saw," etc.: Evidently the work of Jesus had attracted 
wide attention. "In thy name": Was he a disciple of Jesus ? The 
Twelve thought not and so rebuked him. "Forbid him not": note 
the catholicity of Jesus as well as his confidence in humanity. Vs. 40 
gives the opposite hemisphere of the truth stated in Matt. 10 : 30 ; but 
it should be noticed that this is said of one who actually engaged in 
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benefiting others, not of one who is simply inactive in opposition. 
Vs. 41 ; compare Matt. 10 : 42. 

Vs. 42 is closely connected in thought with vs. 37. "Little ones " : 
/. ^., children. " Cause to stumble " : by intentionally making the Chris- 
tian life more difficult to live. " It were better " : indicating the dread- 
fulness of the sin of inducing a good man to do evil. Vs. 43 (see also 
vss. 45 and 47, and cf. Matt. 5 : 29, 30) sets forth the importance of 
choosing the highest good in life. It is better to lose a very valuable 
member of one's body than to let it cause one to do evil. Jesus is, of 
course, speaking thus strongly, not to establish a rule in life to be literally 
obeyed, but to convince people of the supreme worth of purity and 
godliness. " The unquenchable fire " : a figure to express the fierceness 
and the continuance of the spiritual suffering of the one who chooses 
to cherish that which makes to his moral hurt. Vs. 48, "Their 
worm," etc.: another figure of suffering. Vss. 49, 50. Salt in these 
verses is the symbol of self-sacrifice which every disciple of Jesus must 
be ready to practice, and which is indispensable if men are to live 
together helpfully, and especially if they are to compose the kingdom 
of God. Not the selfish ambition of vs. 54, but love that serves and is 
ready to let another surpass one if necessary, is the preserver of true 
social life. In a society thus " salted " there will be peace (vs. 50). 

\ 197. Notes on § 81, Matt. 18 : 1-35. — Vss. 1-5 are not quite parallel 
to Mark 9:33-37, but emphasize the duty of one's possessing the 
child-nature, especially (vs. 4) the child's lack of selfish ambition to be 
greater than others. Cf, Mark 10: 15; Luke 18:17. Vs. 10, "Their 
angels," etc.: an instance in which Jesus employs the current thought 
and expressions of his day to enforce a deep spiritual truth, /. ^., 
that the pure in heart and humble in spirit are especially near to 
God. 

Vs. 12 introduces a collection of sayings either not contained in 
the other gospels or introduced under different circumstances. In 
grouping them, the first gospel characteristically brings teachings of 
mercy and tenderness into immediate connection and contact with 
those full of severity. The point of the parable of the lost sheep is the 
joy of its owner over the recovery of that which might seem to be 
possessed of comparatively little or almost no value. So in God's eyes 
the "little one," /. ^., the humblest person who has come to him as a 
son, is received with joy. Anything else would not be in accord with 
a father's heart (vs. 14). Vs. 15. Here begins a section dealing with 
the exercise of the Christian spirit of forgiveness. There is first 
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described the method to be followed ; then the extent to which one 
should forgive is stated ; and finally the duty to forgive is illustrated 
by a parable. ** Brother" : the reference is primarily to a member of 
the kingdom, but one is to be just as forgiving to one's enemies (Matt. 
5 : 44). Vs. 17, " the church" : the entire body of the brethren as dis- 
tinct from the two or three of vs. 16. " Let him be unto thee as the 
gentile and the publican " : /. ^., have nothing more to do with him ; the 
understanding being, of course, that, if he repent and attempt a recon- 
ciliation, one should immediately restore him to one's friendship. This 
saying does not refer to ecclesiastical excommunication, but to the 
severing of personal relations with one who is obstinately irreconcil- 
able. Vs. 18, see Matt. 16 : 19 and ^ 187. Vss. 19, 20 emphasize the 
power of Christian harmony. Two good men are more likely to ask 
the right things after discussion has led to agreement ; and especially 
when they are directed by the spirit of Jesus (vs. 20). These verses are 
not to be understood as teaching that God has given up the right 
of decision as to what men need. The thing asked must be in accord 
with his will far more than in accord with that of the person or persons 
offering the prayer. 

Vss. 21, 22. The number suggested by Peter seemed to him large, 
for the rabbis seem to have set three as the limit; but the reply of 
Jesus practically removes all limit to forgiveness. And when could a 
loving heart refuse to forgive? Vs. 23, "Therefore the kingdom of 
heaven is likened," etc.: /. e., that is characteristic of the kingdom which 
is also characteristic of the king in the parable. " Therefore " con- 
nects the parable with the insistence upon a readiness to forgive. On 
the interpretation of parables see T|i46. The present instance 
belongs to the class of those which enforce a duty rather than describe 
the character and progress of the kingdom as an institution. (Cf. vs. 
35.) That being the case, it is not necessary to interpret each detail, 
but rather to discover the one important analogy. This is found in 
the fact that the king made his forgiveness of his debtor dependent 
upon the latter's forgiveness of the man who owed him. The teaching, 
therefore, is obvious (vs. 35): a forgiving spirit is an indispensable 
prerequisite for one's being forgiven by God. Vs. 24, " thousand 
talents": at the least calculation, more than a million dollars, but if 
gold talents are meant, nearer twelve millions ; at all events a vast sum. 
And yet the debtor was freely forgiven — until he showed a want of a 
similar generosity in refusing to grant an extension of time to a wretch 
who owed him about twelve dollars (vs. 28). Vs. 34, "tormentors" : is 



122 THE BIBLICAL WORLD 

only a piece of literary detail. The action of the king is in accordance 
with the natural sense of justice, but it is none the less an act of 
tyranny and cannot exegetically be referred to God. 



f 198. Questions. — (i)* What was the ''half shekel" ? (2)* 
Had Jesus been opposed to the temple and its worship? (3) 
What is the force of Jesus' argument? (4)* What position as 
regards the temple does he by implication assume? (5) As a 
reformer, did Jesus always begin with the destruction of abuses ? 

(6)* What evil was there in the ambition of the disciples to 
be first in the kingdom of God? (7)* What did Jesus say that 
gave the little child importance ? (8)* What does Jesus teach is 
an evidence that a man is friendly to him ? (9)* By what other 
saying of his does this need to be supplemented ? ( 10) * What is 
meant by causing one **to stumble" ? (11)* In what language 
does Jesus set forth the need of giving up hindrances to the 
highest life? (12) Are they to be taken literally as a rule for 
life? If not, why not? (13)* What figures does Jesus use to 
describe the suffering produced by sin ? (14) Is the suffering 
any less real because his language is figurative ? (15)* What is 
meant by ''having salt in one's self" ? 

(16)* How does Jesus teach we should treat a brother who 
has done us harm? (17)* How far should one go in forgiving 
one who wishes forgiveness? (18) Tell the story by which 
Jesus illustrated the duty of our possessing a forgiving spirit. 
(19)* What is meant by the power to bind and loose? 

^ 199. Constructive Work. — The student should write chap, xix 
for his " Life of Christ," stating accurately the teaching of Jesus: 

1. Upon selfish ambition. 

2. Upon forgiveness. 

^200. Supplementary Topics for Study. 

1. Instances in which Jesus has used unjustifiable acts in ordinary 
life to illustrate his teachings. 

2. How did Jesus in his own life illustrate his teaching as to for- 
giveness ? 

3. What sort of ambition would Jesus approve? 
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CHAPTER XX. 
DISCOURSES AT THE FEAST OF TABERNACLES. 

§82. Christ at the Feast of Tabernacles. John 7 : 1-52. 

[§ 83. The woman taken in adultery. John 7 : 53 — 8 : 11.] 

§84. Discourse on the light of the world. John 8 : 12-30. 

§85. Discourse on spiritual freedom. John 8 : 31-59. 

^201. Notes on §82, John 7: 1-52. — Vs. i, *'After these things": 
see ^ 206. Probably the reference is to teachings given at the time of 
the Feast of Tabernacles, i. e., after the crisis in Galilee and the deter- 
mination of the Pharisees to put Jesus out of the way. That he should 
have been in danger in Judea also (vs. i) indicates how widespread 
was the hostility to him. Vs. 2, "the Feast of Tabernacles": see ^ 202. 
This would make the time of this teaching about October. Vs. 3, 
"His brethren": the members of his own family. See ^159. We 
have no special information as to why they did not believe in him at 
this time. Later they were among his disciples (Gal. 1:19; i Cor. 
9 : 5). Vs. 6, " my time .... your time " : In this contrast Jesus 
clearly shows how different an estimate he put upon his own and his 
brothers' work ; and, in vs. 7, upon their character and his. Vs. 8, 
" I go not up " : /. e., not at once and for the reason you suggest {cf. 
vs. 10). " My time is not fulfilled": There still remained so much 
for Jesus to do in establishing the kingdom of God, especially, per- 
haps, in the training of his disciples, that he felt that the time for 
exposing himself to danger of death had not arrived. Evidently he 
regarded his life as having a definite task. Vs. 10, "not publicly" : /. e., 
avoiding such crowds and popular excitement as would certainly have 
attended a journey undertaken for and filled with " signs " {cf. vs. 3). 
Vs. II, " the Jews " : /. e., those Jews who were not his disciples. Vs. 
12. The discussion as to the character of Jesus here mentioned is 
evidence of the great impression he had made upon his countrymen. 
Compare vs. 26. Vss. 1 5-24. It is not unlikely that these verses belong 
properly in immediate connection with 5 : 47. They seem to continue 
the discussion there reported. See % 206. " Letters " : not rudimen- 
tary knowledge, but rabbinical learning. That Jesus could read 
appears from Luke 4:17. Vs. 17, "If any man willeth," etc.: a 
central principle in the teaching of Jesus in the fourth gospel. Per- 
ception of the truth of his teachings comes to any man who honestly 
endeavors to do God's will as far as he perceives it. It was their 
unwillingness to follow the light they had that made the Jews unable 
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to appreciate Jesus. {Cf, John 3:19-21, and especially 5:39-47.) 
Vss. 19-24 illustrate the blindness that comes to religious people who 
refuse to see all truth at their disposal. The Jews were ready to kill 
Jesus for breaking (as they said) the sabbath by healing a man on that 
day. Jesus replies that they do not hesitate to do the same when the 
legal time for circumcising a boy falls on that day. If their sabbath 
law could yield to the law of circumcision, he argues it certainly should 
yield to that of mercy. Vs. 27 refers to a current belief that the Messiah 
should come unexpectedly from some place where he was hidden. 
Vs. 28. Jesus concedes they know he comes from Galilee, but denies 
they know the Person from whom he comes. Vs. 34, " shall not find 
me " : referring either to the fact that with their natures they cannot 
hope to approach the God to whom he goes, or to a disappointment in 
store for them in a search for a Messiah. (Cf. 8:21-24.) Vs. 35, 
" dispersion " : the ordinary term to denote the Jews who lived dis- 
persed among the cities of the Roman empire. Vss. 37, 38, " If any 
man," etc. : words probably suggested by the fact that on each day of 
the Feast of Tabernacles, except the last, water was brought in a golden 
pitcher from the Pool of Siloam to the temple, in commemoration of 
the water given the Israelites on their journey from Egypt across the 
desert. Vs. 39 is an explanation of the evangelist's identification of the 
" living water " with the " gifts " and " fruit " of the Spirit. Vss. 40, 
41 illustrate again how the same evidence caused faith or unbelief 
according to the weight men gave their preconceptions as to what the 
Christ should be. This is even more striking in the words of the 
Pharisees to Nicodemus (vs. 52). It is worth noticing that in vs. 48 
we have evidence that Jesus had as yet no open followers among the 
rulers of the Jews. 

^202. The Feast of Tabernacles. — This feast was celebrated in the 
seventh month (September-October) and marked the close of the fruit 
harvest. It also commemorated the journey from Egypt to Palestine, 
and therefore the people lived in booths. It lasted for a week, and on 
each day were great numbers of sacrifices. By the time of Jesus the 
feast also included, among other ceremonies, the bringing of water 
from Siloam to the temple, where it was poured as a libation on the 
altar, and the lighting of the four great golden candelabra in the Court 
of the Women. The week of festivities was followed by a day of 
'' holy convocation." See Lev. 23 : 34-44 ; Numb. 21 : 12-40. 

% 203. Notes on § 83, John 7 : 53 — 8 : 11. — This section is missing 
in all the important manuscripts and cannot have been in the original 
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PLAN OF THE TEMPLE 
[From Edersheim, The Teviple at the Thne of Christ"] 



A. Royal Tyropoeon Bridge. 

B B, etc. Terrace, or Chel, outside of 

which tradition places a low inclo- 

sure, called the Soreg. 
C C C. South Side Gates, the second on 

the right hand being the ancient 

Water Gate. 
D D D. North Side Gates. 
E E E E. Money Chests. 



F F. Courts and Chambers. 

G. Nicanor Gate. 

H. Fifteen Steps of the Levites. 

I. House of Stoves. 

J. Steps of the Priests. 

K. To Mount Zion. 

L. Shushan Gate, with arched roadway, 

to Mount of Olives (?). 
M. To Bezetha. 



text of the gospel preserved for us. But commentators are generally 
willing to accept the event as very probably historical, coniing to us 
from some eyewitness. It illustrates the tenderness and chivalry of 
Jesus as well as his appeal to the consciences of the woman's accusers. 
^[204. Notes on §84, John 8: 12-30. — Vs. 12, "light" : a figure sug- 
gested by the illuminations of the feast (see ^[202), which in turn 
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recalled the pillar of fire in the desert. The place where Jesus was 
teaching was by the *' treasury," /. e., the series of thirteen chests with 
trumpet- shaped openings intended to receive alms. They were prob- 
ably in or near the wall separating the Court of the Women from that 
of the Gentiles. Vss. 13-30 contain a new statement of the thought 
that the reason for the Jews' failure to appreciate Jesus was moral. The 
evidence he submitted to them would have been sufficient had they 
not ''judged according to the fiesh," and thus without spiritual sym- 
pathy. They drew their thought and their life, not from God, but from 
sinful sources. This blinds their religious vision. Vs. 24, ''that I 
am": supply "not of this world" or "from above" (vs. 23). Vs. 25, 
"even that which I have spoken," etc.: a very obscure statement even 
in the Greek. It may refer to the effort made by Jesus from the very 
outset of his mission to get them to appreciate him ; or to the definition 
he has just given of himself at the beginning of his discourse (vs. 12), 
"the light of the world." Vs. 26. Jesus here states his duty : to speak 
the truth God has given him even to those who do not appreciate it. 
Vs. 28, "When ye have lifted up the Son of Man": a difficult saying 
to understand, but probably implies that when the Jews have killed 
Jesus (John 12 : 32, 33), they will see in the miseries that follow that he 
was the Messiah and that his self-estimate was due to his correct appre- 
ciation of the mission God had given him. Their present duty was, 
without waiting for that judgment day, to accept him as the Christ. 

^[205. Notes on §85, John 8:31-59. — Vs. 31, "those Jews which had 
believed on him" : cf. vs. 30. Evidently their faith was not complete 
or intelligent, for they had not seen the real significance of Jesus. He 
now proceeds to instruct them. Faith is to lead them to follow his 
teaching ("abiding in my word"), and thus to moral emancipation 
through the truth he taught. Vs. 33, "never yet been in bondage" : 
/. e., been slaves and so in need of emancipation. Their words show 
how far they were from being true disciples of Jesus. They do not 
think of moral bondage. Vs. 34 describes the slavery to which Jesus 
made reference — slavery to sin. Could there be a worse master? 
Vs. 35 contains a slight change of figure — the father of the son cannot 
be the master of the slave. The main thought, however, is plain. 
The slave can be emancipated, and Jesus has the power of absolute 
emancipation because of his authority as Son of God. Vs. 37. From 
this point the words of Jesus can hardly have been addressed to the 
Jews who had begun to have faith in him. Vs. 38, "the works of 
Abraham " : /. e., faith. The central thought of the section vss. 37-47 is 
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derived from the thought "like father, like son," /. e., a good man is 
like God and sees the likeness of God in other good men. Moral 
characters and relationships are revealed by acts, and specifically by 
the response of men's hearts to the character and teaching of Jesus. 
Men of God respond to divine thought (vs. 47). Vs. 48, " Samaritan " : 
the name of a hated race, but here is possibly a mistransliteration in 
the Greek for Shomron^ the prince of the devils. Vs. 51, ** death" : /. e., 
the opposite of eternal life; moral, not physical. Vss. 54,55 contain 
a new insistence by Jesus upon the clearness of his knowledge of God. 
Vs. 56, "rejoiced to see my day," etc. : hence Abraham recognized my 
superiority to him. A further implication possibly is a denial of the 
Jews' statement that Abraham is dead. Cf. Mark 12:26. Vs. 58, 
"Before Abraham was I am": a claim of preexistence. Vs. 59 does 
not of necessity involve anything miraculous. 

^ 206. The Order of Sections in the Gospel of John. — Attention has been 
much directed in recent years to what seem to be indications that the original 
arrangement of some of the material of the gospel of John has been in some 
way changed. Thus, for example, in 7:15 the Jews apparently refer to a 
statement of Jesus in 5 : 47, and the paragraph vss. 15-24 unquestionably 
carries forward the controversy related in chap. 5. It is very unlikely that 
the events of chap. 6 and of 7 : 1-14, involving months of absence from Jeru- 
salem on Jesus* part, fall between the two parts of one conversation. To 
carry back these verses to the end of chap. 5 seems clearly to restore the 
original connection. Some other instances are less clear, but the probability 
is that a number of such transpositions have occurred in chaps. 6-18. 
Whether this is due to the fact that John left his gospel in the form of dis- 
courses rather than a completed book, and that his disciples arranged them 
after his death, or to accidental displacement of the sheets of which the bool^ 
was composed, or to some other unknown cause, cannot now be certainly 
determined. 

See Spitta, Zur Geschichte u. Litteratur des Urchrisienikums^Yol, I, pp. 1 57-204; 
Bacon, Introduction to the New Testament; 2X^0^ Journal of Biblical Literature^ 1 894, 
pp. 64-76; Burton, in Biblical World, January, 1899, pp. 27 ff. 

^207. Characteristics of the Third Period of the Galilean Ministry. — This 
third period of the Galilean ministry, so-called, is largely spent in journeys 
which carried Jesus into regions north of Galilee, and outside of Jewish 
territory ; to which is also added a journey to Jerusalem. The inclusion of 
the period in the Galilean ministry is justified by the fact that only at its 
close did Jesus finally give over work in Galilee, and set his face toward 
Jerusalem (Mark 10: i ; Luke 9:51). 

The events narrated in John, chap. 6, show why Jesus was constrained to 
withdraw to so great an extent from Galilee. When the multitude which 
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one day was ready to compel Jesus to be their king is the next day reluc- 
tantly convinced that his aims are wholly spiritual, that he will not exercise 
his supernatural power for the furtherance of worldly and selfish ends, many 
of them turn their backs upon him. If this multitude represents the people 
of Galilee, it is evident that, for the present at least, evangelization cannot 
be further prosecuted in this region. The truth has won its own and repelled 
the rest. The attitude of the scribes and Pharisees as it appears in Mark 
7 : 1-23 points in the same direction. Cf, ^ 173. 

From this fact, too, it is evident that the time of Christ's suffering cannot 
be far distant ; and for this the disciples mwst be prepared. The long north- 
ern journeys not only provide a way of escape from Galilee, but afford 
opportunity for teaching the disciples, clarifying their thoughts, and prepar- 
ing their minds for what is speedily to come to pass, To this purpose are 
related the confession of Peter, Jesus' announcement of his sufferings, death, 
and resurrection, and the transfiguration. The faith of the apostles, which 
had endured the shock of opposition and defection on the part of the people 
(John 6 : 66-71), and which had risen to the point of a deliberate and explicit 
acknowledgment of Jesus' messiahship (Matt. 16:13-20), yet recoils from 
the announcement that Jesus must die (Matt. 16:21, 22). 

The two ideas, divine messiahship and death at the hands of the leaders 
of the nation, are to the disciples irreconcilable. Yet it is needful that their 
faith accept both. And this is, to the three that witnessed it, the lesson of 
the transfiguration. On the mountain they see the shining forth of his glory ; 
they hear Moses and Elijah speak concerning his departure, which he was 
to accomplish at Jerusalem ; they hear the Father's voice attesting the Lord's 
divine sonship, and bidding them believe his word. Thus the two irreconci- 
lable ideas are both affirmed by unimpeachable witnesses. Returning from 
the mountain toward the Sea of Galilee, Jesus repeats the prophecy of his 
death. Though even now not fully comprehending his meaning, they yet 
perceive enough to be deeply sorrowful and no longer to contradict. 

Of the three features which were mentioned under ^f 173 as characterizing 
the second period of the Galilean ministry — active evangelization, organization 
of the kingdom, instruction of the apostles — it is evident that the third is 
most. prominent in the present period. If we should characterize each of 
the three periods of the Galilean ministry by the relation of Jesus to the 
Twelve, they might be designated thus : first period, the gathering of the 
apostles ; second period, the instruction of the apostles respecting the nature 
of the kingdom and the training of them in the work of evangelization ; third 
period, the beginning of the preparation of the apostles for the departure of 
Jesus. 

As respects the attitude of others to Jesus, this is evidently in the main 
one of dormant opposition, In Galilee Jesus avoids conflict, yet when he 
tests the temper of the people he finds it unchanged (Mark 8:11), 
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^ 208. Questions and Suggestions for Study. — ( i )* Relate the 
conversation between Jesus and his brothers. (2) What evidence 
is there that his brothers did not believe in Jesus? (3)* How 
does Jesus compare the importance of himself and them? (4)* 
Describe briefly the Feast of Tabernacles. (5)* What was the 
main subject of Jesus' teaching at the feast? (6)* What argu- 
ment does he use to justify his right to do good on the sabbath 
day? (7) Should there ever have been any need for such an 
argument? (8)* Why did not the people believe Jesus was the 
Christ? (9) How does Jesus distinguish between himself and 
his enemies? (10)* Give the various arguments used by the 
Jews at this time in favor of and against the messiahship of Jesus. 
(11) Had there ever been a prophet from Galilee? 

(12)* What charge did the Jews bring against the trustworthi- 
ness of Jesus? (13)* On what grounds does Jesus defend his 
trustworthiness? (14)* What is the meaning of the warning of 
Jesus in John 8:21? (15) How does Jesus account for this 
failure to believe in him? (16)* What is the meaning of John 
8:28? (17)* In what sense is Jesus the light of the world? 

(18)* What, according to Jesus, is the effect of truth ? (19)* 
What of sin ? (20)* What works of Abraham can all men per- 
form ? (21) What estimate does Jesus put on himself in John 
^•53~5^^ (22) What is the chief reason today why men do 
not appreciate Jesus? (23) In what respect is Jesus a deliv- 
erer? (24)* Collect the descriptions of Jesus given by himself 
in §§82, 84, 85, and give a brief interpretation of each. 

^[209. Constructive Work. — The student should write chap, xx of 
his "Life of Christ," following the outline at the head of this chapter, 
and discussing especially the illuminating and the emancipating influ- 
ence of Jesus' teaching. 

T[ 210. Supplementary Topics for Study. 

1. The Feast of Tabernacles: its origin and celebration. 
Edersheim, The Temple, chap. 14; Life and Times of Jesus, Vol. II, pp. 145-60. 

2. The relations of Jesus with his family. 

^211. Review Questions on the Galilean Ministry. — (i)* 
Into what three parts is the Galilean ministry divided? (Name 
the terminal events as given in the part titles.) (2)* Give the 
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chapters or the sections, or the chapters and the sections, of the 
first of the three periods. (3)* Of the second. (4)* Of the 
third. (5)* Name the events of the first period which are most 
important and characteristic. (6)* Of the second. (7)* Of 
the third. (8)* Describe Jesus' situation at the beginning of 
the Galilean ministry as respects disciples, reputation, attitude 
of the people, attitude of the leaders of the people. (9)* Char- 
acterize by its salient features the first period of the Galilean 
ministry. (10)* The second, (i i)* The third. (12)* Describe 
Jesus' situation at the end of the first period, at the end of the 
second, at the end of the third. (13)* What was the general 
result of the whole ministry in Galilee ? 



PART VII. 
THE PEREAN MINISTRY. 

FROM THE FINAL DEPARTURE FROM GALILEE UNTIL THE FINAL 
ARRIVAL AT JERUSALEM. 



CHAPTER XXI. 

THE DEPARTURE FROM GALILEE AND THE MISSION OF THE 

SEVENTY. 

§ 86. The final departure from Galilee. 

Matt. 19 : 1, 2. Mark 10 : i. Luke 9 : 51-62. 

Matt. 8 : [18] 19-22. 
§87. The mission of the Seventy. 

Matt. II : 20-30. Luke 10 : 1-24. 

§88. The good Samaritan. 



§89. The visit to Martha and Mary. 



Luke 10 : 25-37. 
Luke 10:38-42. 



^212. The Records of the Perean Ministry. — The Perean ministry, so- 
called, is bounded by the departure from Galilee recorded in Matt. 19:1; 
Mark 10 : 1, and Luke 9:51 on the one side, and on the other by the arrival 
at Jerusalem, likewise recorded by all three (Matt. 21:1; Mark 1 1 : i ; Luke 
IQ : 29), as well as in John 12:12. In length, however, the several records 
vary greatly. Mark's account of events between the departure from Galilee 
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and the arrival at Jerusalem comprises but one chapter, the tenth. Matthew's 
follows Mark's closely, adding some material, chiefly that of 20 : 1-16. Luke's 
record, on the other hand, covers ten chapters, from 9 : 51 — 19 : 28, of which 
only 18 : 15-43 is parallel to Mark. A fraction of the remainder is paralleled 
in Matthew, but in the latter gospel is assigned, not to this period, but to the 
Galilean ministry and passion week. This whole portion of Luke has some- 
what the appearance of being a collection of events and teachings largely 
without reference to their order. Very probably, with the exception of the 
portions which are parallel to Mark, it constituted one of his documentary 
sources, introduced here entire. Though there is no better order in which to 
study these events than that in which Luke has given them, yet the student 
is scarcely warranted in laying any stress on the order of succession. The 
events from John's gospel that fall in this period occur chiefly at Jerusalem. 
The arrangement of them with reference to the Luke events must be in large 
part conjectural. The only clue we possess, and this a very uncertain one, is 
the fact that Luke's narrative suggests two arrivals at Jerusalem preceding 
the final one, and John likewise intimates the same. In the arrangement 
which we follow the three arrivals implied in Luke are made to tally with the 
three implied in John. Yet in view of the possibility that the order of John's 
gospel is not as it stands chronological {cf. \ 206), and a like uncertainty con- 
cerning this portion of Luke, it is possible to affirm confidently no more than 
that there was in all probability a considerable interval between the depar- 
ture from Galilee and the final arrival in Jerusalem, which was occupied by 
Jesus in the evangelization of the regions not yet reached, the instruction of 
the disciples, and controversy with the Jerusalem leaders. See also 1[ 213. 

T[ 213. Notes on §86, Luke 9 : 51-62. — Vs. 51, "that he should be 
received up " : leave the earth for heaven ; the corresponding verb is 
used in Mark 16 : 19 ; Acts i : 2, 11, 22 of the ascension. Luke looks 
beyond the death and resurrection to the ascension, or includes the 
former in the latter. " Steadfastly set his face to go to Jerusalem " : 
set out with fixed purpose to go to the city where he knew that he must 
die (Matt. 16 :2i ; 17 : 22, 23). Vs. 52, " a village of the Samaritans": 
evidently therefore it was his intention to make his journey, in part at 
least, through Samaria. Mark 10 : i says "cometh into the borders of 
Judea and beyond Jordan," an expression which covers the whole 
period from the departure from Galilee till the arrival at Jerusalem, 
and distinguishes Judea from Perea (" beyond Jordan "). Matt. 19:1, 
omitting the " and " of Mark, limits the statement to the journey 
through Perea. Neither Matthew nor Mark mentions the Samaritan 
incident. Luke evidently has independent sources. " To make ready 
for him " : provide him a place of lodging, etc.; cf. Mark 6 : 10 ; Jesus 
was evidently traveling with quite a company— a fact which leads us 
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to distinguish this journey from that of John 7 : 10. On vss. 53-56 
cf, Mark 6:11; Matt. 10 : 23. 

Vs. 58, *'the Son of man hath not where to lay his head": a 
homeless wanderer, made so, however, not by absolute poverty, but by 
the necessities of his mission, a fact of which Jesus would be especially 
conscious at this moment, when he had left Galilee behind, and had 
been repulsed from a Samaritan village. Vs. 59, " Suffer me first to 
go and bury my father" : we naturally assume that the father was lying 
dead. But it may be that the man meant to ask permission to remain 
at home while his father lived, and only after his death to follow Jesus. 
What circumstances of the man's state of mind or of Jesus' plans jus- 
tified Jesus' seemingly stern answer we cannot tell. The general 
meaning is in any case clear : the kingdom of heaven always has the 
first claim, and there are circumstances which render the duty of 
preaching the kingdom so imperative that not even the otherwise 
imperative duty of showing respect to one's aged or deceased parents 
can stand in the way of such service. Lesser duties can be left to 
those who have heard no such voice of duty — those who are still spiri- 
tually dead. Vs. 61, " to bid farewell to them that are at my house" : 
to linger a little longer before taking the final step, the outcome of 
which would probably have been that his resolution to follow Jesus 
would have disappeared. To the first of the three disciples, who was in 
danger of taking impulsively a step the significance of which he had 
not considered, Jesus points out the cost and seriousness of disciple- 
ship ; to the second, its paramount claims ; to the third, the danger of 
irresolution and the need of prompt decisive choice. 

Matthew also contains two of these three incidents, but places them 
in the midst of the Galilean ministry, as Jesus returns from the coun- 
try of the Gadarenes. This he doubtless did to bring them into the 
chapter which emphasizes the authority of Jesus. 

^214. Notes on §87, Luke 10:1-24. — Vs. i, "seventy others 
.... two and two .... into every city and village whither he him- 
self was about to come " : This sentence makes it clear that Jesus planned 
a quite extensive evangelistic tour, intending himself to visit not less 
than thirty-five towns, probably many more. Where these towns were 
Luke does not say, other than that they were between Galilee and 
Jerusalem. Probably many, perhaps most, of them lay in Perea, as 
Matthew suggests, or in Judea and Perea, as Mark implies. This was 
the one territory inhabited by Jews in which Jesus had as yet done 
little or no work. Knowing that the end of his life is near, he plans 
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a tour which shall reach as fully as may be the one remaining district 
of Palestine. This event, therefore, gives character in large part to 
the whole period. 

On vs. 2 see T[ i6i. Vss. 3-12 are very similar in general purport 
to the instructions to the Twelve given in Mark 6:8-11. See1[64 
and ^^160, 161. The most notable peculiarity of this passage (taken 
up, however, by Matthew in his chap. 10) is the latter half of vs. 7, 
"the laborer is worthy of his hire," on which compare i Cor. 9 : 14 
with its context, and i Tim. 5:18. 

Vss. 13-16 (parallel to Matt. 11 : 20-24), the woes upon the cities 
that did not receive him, Chorazin, Bethsaida, and Capernaum, illus- 
trate both how much of the activity of Jesus is not specially recorded 
in the gospels, and how supreme an emphasis he put upon the sig- 
nificance of the message which he brought. They who reject Jesus 
pronounce on themselves a doom than which there can be none more 
severe. 

Vs. 17, " and the seventy returned " : not necessarily or probably all 
at once, but in pairs from time to time. Vs. 18, "I beheld Satan as 
lightning fallen " : rather, beheld Satan .... fall ; a highly figurative 
expression for his foresight of the overthrow of Satan's dominion in 
the world. Vs. 20, **that your names are written in heaven " : /. <?., that 
you are the accepted children of God ; this fundamental fact is far 
more than the possession of a particular form of power. 

Vs. 21, "didst hide these things from the wise and understanding" : 
these words must not be separated in thought from those which fol- 
low. The fact in which Jesus rejoices is that not wisdom and learn- 
ing are requisite for the reception of the gospel message, but only 
open-mindedness and childlike simplicity. Or it maybe that Jesus' 
thankfulness is based simply on the fact that it seemed good in God's 
sight — a thing which he accepted in faith, though unable to understand 
it. Cf. Matt. 13: 52. Vs. 22, "all things have been delivered unto 
me of my Father," etc.: a most notable saying of a kind common in 
the gospel of John, but rare in the other gospels, attested here by its 
presence in Matthew and Luke. It is an affirmation of the full author- 
ity of Jesus as the representative of the Father on earth, of the per- 
fect fellowship between the Son and the Father, and of the dependence 
of men upon the Son for knowledge of the Father. 

Vss. 23, 24 (found also, except for the introductory sentence, in 
Matt. 13 : 16, 17) emphasize the peculiar privilege which the disciples 
enjoyed in having this revelation. 
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Matt. 11:28-30 adds to the material common to both evangelists 
words which for centuries have brought peace to burdened hearts. 
When Jesus uttered them we have no certain means of knowing; but 
of how little consequence that is compared with the words them- 
selves! 

Note the mingling of the severe and gentle sides of Jesus' character 
in this gospel. 

T[ 215. Notes on §88, Luke 10: 25-37.— Vs. 25, "a . . . . lawyer" : 
a scribe. *^ Tempted him " : put him to the test, not necessarily mali- 
ciously. Vs. 28, "this do, and thou shalt live": shalt inherit eternal 
life (see vs. 25). Vs. 30, "fell among robbers": this road is still 
infested with robbers. Vs. 34, "pouring on them oil and wine" : the 
usual remedies then for such injuries. Vs. 35, "two pence": two 
denarii {cf, ^ 167). The parable (for such it is in effect, even if the 
incident actually occurred as related) answers the question. Who is my 
neighbor, whom I am to love as myself ? the answer being, in effect, 
that my neighbor is anyone whom it is in my power to help. Vs. 37, 
" Go thou and do likewise " : i. e., if you would inherit eternal life, 
love your neighbor as yourself, count him as neighbor whom you can 
help, and show your love in readiness to help. He who does this shall 
inherit eternal life. This is the same standard that is set up in the 
Sermon on the Mount, and here as there it is the standard, not the 
power by which it is to be attained, that Jesus speaks of. 

^216. Notes on § 89, Luke 10 : 38-42. — Vs. 38, " a certain village " : 
cf. John 11: 1. Vs. 39, "sat at the Lord's feet": as a pupil. Vs. 40, 
"cumbered," etc.: distracted, drawn hither and thither with her efforts 
to entertain Jesus elaborately. Vs. 42, "but one thing is needful": 
referring primarily to food, as is still more clear if the marginal 
reading of R. V., "but few things are needful or one," is the correct 
one. "Mary hath chosen the good part": a play on words, as if 
Jesus had said, " Mary has chosen the best food, namely, to sit at my 
feet and be taught." The words of Jesus are at once a gentle and 
courteous protest against his hostess' making his stay in her house the 
occasion of elaborate entertainment of him — a thing which, though it 
sprang from the impulse of love, yet both deprived her of the benefit 
of his presence there and really dishonored him by assuming that he 
cared more for fine food than for the joy of imparting truth {cf, John 
4 : 34). Only an over-literalness, which is false interpretation, can 
find in them the idea that Jesus objected to their providing or prepar- 
ing suitable food for themselves or him. 
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^217. Questions and Suggestions for Study. — (i) In what 
gospel is there the fullest account of the Perean ministry, 
so-called? (2) What other gospels have some record of it? 
(3) Did all of the events of this period actually occur in Perea ? 
If not, in what other regions? (4) Explain the meaning of 
Luke 9: 51. (5) What does vs. 52 imply as to the route which 
Jesus had intended to pursue? (6) What spirit did the Samari- 
tans show, and what the disciples? (7) State Jesus' answers to 
the three disciples that proposed to follow him. (8) Explain 
the meaning of each answer. 

(9) What does Luke 10:1 show as to Jesus' plans of work 
at this period? (10) How much time would be required to 
carry out this plan? (11) What is the general intent of Jesus' 
instructions to these disciples? (12) On what previous occa- 
sion had he given similar instructions? (13) For what does 
Jesus upbraid the cities in which he had labored? (14) What 
general principle is implied in his comparison of their guilt with 
that of Tyre and Sidon ? (15) Suggest modern applications of 
that principle. (16) What principle is implied in Luke 10:16? 
(17) Explain Luke 10: 20 {cf. Matt. 10:40; Mark 9:37). (18) 
What is the meaning of Luke 10:21 ? (19) Of Luke 10:22? 
(20) Of Matt. 11:28-30? 

(21) What led Jesus to tell the story of the merciful Sama- 
ritan? (22) What did he intend to teach by it? (23) What 
other words or discourses of Jesus present substantially the 
same teaching? 

(24) For what did Jesus reprove Martha when he visited her 
house? (25) What general principle underlies this reproof? 
(26) Wherein is Jesus' example on this occasion an example to 
guests in general ? 

Tf 218. Constructive Work. — Write chap, xxi of your " Life of Christ," 
bringing out as clearly as you can what Jesus set out to accomplish in 
this period, explaining the significance of the mission of the Seventy, 
and discussing briefly the other events of the chapter. 

^219. Supplementary Topics for Study. 

I. Did Jesus follow any systematic plan for the evangelization of 
the different parts of Palestine ? 
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2. The relation of the seventy disciples to Jesus as compared with 
that of the Twelve. 

3. A study of Matt. 11:28-30. 

4. The applicability of Luke 10:23, 24 to the Christians of 
today. 
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